chapter four

4:1 But it greatly displeased Jonah and he became angry.  {w.c. + Qal impf. 3 m.s. [[;r' and it was evil—prep. la, + prop.name hn"Ay—f.s.n. h['r' an evil—f.s.adj. lAdG" a great one—w.c. + Qal impf. 3 m.s. hr'x' and it burned—insep.prep. l + 3 m.s.suff.}

4:2 He prayed to the LORD and said, "Please LORD, was not this what I said while I was still in my own country? Therefore in order to forestall this I fled to Tarshish, for I knew that You are a gracious and compassionate God, slow to anger and abundant in lovingkindness, and one who relents concerning calamity.  {w.c. + Hithpael impf. 3 m.s. ll'P' he prayed—prep. la, + prop.name hwhy—w.c. + Qal impf. 3 m.s. rm;a' and he said—interjection aN"a' used a couple of different ways; one for being polite “please”, another for expressing exasperation, “sigh”, “alas”—prop.name hwhy—interrog. part. h] + neg. al{ + m.s.adj. hz< is not this—m.s.n.const. + 1 s.suff. rb'D' my word, my statement—prep. d[; as far as, while—Qal inf.const. hy"h' while I was—prep. l[; + f.s.n.const. + 1 s.suff. hm'd'a] lit. upon my land, in Israel—prep. l[; + adv. !Ke lit. upon thus, for this reason—Piel pf. 1 s. ~d;q' lit. to meet or confront, here used of Jonah’s original intention—pref. l + Qal infin.const. xr;B' to flee, to run away—prop.name vyvir>T; + directional h to Tarshish—conj. yKi explanatory, causal—Qal pf. 1 s. [d;y" to know, to recognize—conj. yKi that—pron. 2 m.s. hT'a; you—m.s.n. lae God—m.s.adj. !WNx; kind, gracious, used of one who has something that someone else needs, giving freely—waw + m.s.adj. ~Wxr; loving, merciful, compassionate—m.s.adj.const. %rea' to be long, lengthy—m.dual.n. @a; lit. the two nostrils, used to express the idea of the nostrils flaring in anger—m.s.adj.const. br; to be great, much, many, “abundant”—m.s.n. ds,x, lovingkindness, mercy, loyalty—waw + Niphal part.m.s. ~x;n" to be sorry, to repent, to relent—prep. l[; + d.a. + f.s.adj. h['r' evil, distress, calamity}
Exposition vs. 1-2

1. Although many have seen repentance in Jonah, some as early as chapter 1, this chapter demonstrates that Jonah never dealt with the underlying sin of his hatred of the Ninevites.

2. While some have wondered why Jonah would harbor such hatred for the Assyrians, the historical developments prior to Jonah’s day at least partially explain it.

3. Although by the time of Jonah Assyria had lost much of its political, military, and economic position in the world, in the previous century such was not the case.

4. Under the reign of Shalmaneser III (c. 858-824 B.C.), Assyria had been carrying out its imperialistic policies, which were accompanied by its legendary atrocities.

5. Shalmaneser had led military campaigns against surrounding nations, even moving as far to the west as the Mediterranean Sea.

6. He forced several countries to submit to his authority, and he exacted tribute from those he dominated.

7. One Assyrian monument depicts king Jehu of Israel bowing down before the Assyrian king; therefore, Assyria was not simply just another Gentile nation, it had been an active enemy of Israel.

8. Given that Jonah’s ministry likely overlapped that of Isaiah, Micah, Hosea, and Amos, he may very well have been aware of future prophecies involving the Assyrians.  Isa. 7:18-20, 8:4,7; Hos. 11:5; Amos 5:27

9. Factor in any other potential racial and religious arrogance, which likely existed in many Israelites, and one may readily understand why Jonah did not wish anything good on Assyria.

10. Chapter 4 opens with another use of the Hebrew family of words that contain the feminine noun h['r' (ra’ah), which has been used regularly throughout this book.
11. The first usage occurred in chapter 1, where the word is used of the moral evil of the Ninevites, which was the reason behind God’s promised judgment.  Jon. 1:2
12. The next two usages of the word is also found in chapter 1, where it is used to describe the distress or calamity of those facing the intense, and potentially deadly storm.  Jon. 1:7-8

13. Chapter 3 uses the word in the same way it is used in chapter 1, referencing the moral evil of the Assyrians.  Jon. 3:10

14. In that same verse it is used to refer to the judgment/destruction that God had planned for Nineveh.
15. As we noted in chapter 3, this wordplay emphasizes that God's response was completely appropriate to the situation; since the inhabitants of Nineveh turned from their moral evil, God turned from the judgment that He had threatened to level against the city.

16. In another bit of wordplay we see the word used of Jonah’s emotional response to God’s gracious treatment of the repentant Assyrians.

17. Normally, one would expect a positive response from a representative of God, who had delivered God’s message to a group of people, who in turn had responded favorably.

18. We know that in Heaven there is a great deal of positive emotional response when someone changes his mind and orients to God’s plan.  Lk. 15:7

19. However, such was not the case with Jonah; he became outraged at God’s compassion and mercy on the inhabitants of Nineveh.

20. The Hebrew expresses Jonah’s extreme agitation with the situation as it says, But it was evil to Jonah, a great evil.

21. There is no explicit subject for the first verb in chapter 4, which leaves the interpreter with a couple of options.

a. The first option would make the Assyrian repentance the subject; this would mean that Jonah stayed in the city long enough to observe the passionate response.

b. The second option understands the subject to be the fact that God did not do it, which would mean that the entire 40 days have passed and the city had not been destroyed.

22. Given the intense hatred of Jonah for the Assyrians, it seems unlikely that he would have stayed in the city any longer than he had to stay; further, if the city was going to be judged as Jonah hoped, he would have had every reason to vacate it.

23. Therefore, one should understand the first four verses of this chapter as a summary of the events, which occurred following the forty day period of probation.

24. It is only at this time that Jonah knows for certain that God has not destroyed the city as He had said He would.

25. Although one might suggest that Jonah is displeased over circumstances, the truth is that Jonah is angry with God, Who has not done what Jonah wanted Him to do.

26. Many times when a believer is angered by something, some event, person, or set of circumstances, he may simply blame the event, person, or circumstances.

27. However, one should come to recognize that God is the ultimate object of anger, and deal with the issue honestly, rather than rationalize it as being justified.

28. The final statement in verse 1 is terse, using the Hebrew verb hr'x' (charah—to kindle, to cause fire to burn), which is always used in reference to the emotion of anger.
29. The cognate noun !Arx' (charon—heat, burning) is used of God in the previous chapter.  Jon. 3:9

30. The repetition of this family serves to contrast the attitudes of Jonah and God.

31. God's anger cooled off when He observed the Ninevite repentance; however, Jonah's anger was kindled when God did not destroy the city of Nineveh. 
32. Jonah now gives full expression to his STA hatred of the Ninevites, as well as his complete burning anger toward God, manifesting a total lack of decorum, grace orientation, mercy, compassion, and love.
33. While there is a place for righteous indignation (Eph. 4:26), this is not what Jonah is expressing; he is giving vent to his sinful anger, which does not advance the plan of God.  James 1:19-20

34. We now have the second example of Jonah actually praying in the book; however, it is not a good example, but the actions of a believer out of fellowship and fuming under his sin nature.

35. It is very evident here that Jonah’s judgment is clouded by his own STA and anger; as someone has previously stated, When anger is on the throne, reason is out of doors.
36. Ironically enough, this sinful activity is recognized even by unbelievers as being something that one should seek to avoid.

a. Speak when you are angry and you will make the best speech you will ever regret. Ambrose Bierce

b. Anger is a brief madness.  Horace

c. Whate'ers begun in anger ends in shame.  Benjamin Franklin.

d. If a man be under the influence of anger his conduct will not be correct.  Confucius

37. While it is a good thing that Jonah takes his case to God, it is evident that he does not do so in order to work though his issues with God.

38. Rather, he uses prayer as a vehicle to vent his spleen, justify his anger and hatred toward the Assyrians, and express his general displeasure with the way God is handling this situation.

39. He begins his prayer with the Hebrew particle aN"a' (‘annah), which is used in a couple of different ways in the Old Testament.
40. The first is to express an element of politeness, and is sometimes translated as please.  Gen. 50:17; Ps. 116:4,16
41. However, in other cases it is used to express a sigh over a situation that is deemed to be bad, and is sometimes translated as alas.  Ex. 32:31; Dan. 9:4
42. There is little doubt that Jonah is using it in the latter way here, as he begins his prayer with an obvious element of frustration, and perhaps with a very deep sigh to express his disapproval of God.
43. Further, he is violating the decorum that one should manifest when approaching a superior about some matter; he is certainly not giving God the respect that He deserves.
44. He now verbalizes his extreme displeasure with God, expressing his anger in an aggressive way that appears to be trying to bait God into a fight.
45. Perhaps, Jonah thinks that if he can stir up God’s anger, then God will express His anger in the destruction of the Assyrians.

46. Although this is the first time it is mentioned, the prayer indicates that Jonah had already argued with God about this while he was still in Israel.
47. Although the Hebrew term rb'D' (dabhar—word, statement) is used, it may be understood simply as expressing what Jonah thought or felt; in either case, God could read the thoughts and intents of his heart.

48. Jonah expresses this thought in the form of a rhetorical question, which begs for a positive answer; in that regard, the NET has rendered his question as an emphatic declaration. "Oh, LORD, this is just what I thought would happen when I was in my own country.  

49. This demonstrates that Jonah knew that if repentance was forthcoming from the Assyrians, and he suspected it might be, that God would not act in judgment.

50. Jonah likely based his reasoning on two facts; since this was an unprecedented situation (sending a Hebrew prophet to a Gentile nation), then there was certainly some chance that there would be an unprecedented response.

51. Secondly, Jonah was aware of God’s character, which he expresses in his own orthodox way at the end of verse 2.

52. It appears that his theology is drawn from the Old Testament itself, as he appears to paraphrase a couple of other Old Testament passages.  Ex. 34:6-7; Num. 14:18; Ps. 86:5

53. Jonah is telling God that he was right, this turned out just as he had feared, and God should have known better than to send Jonah to Nineveh.

54. In his anger, he likely imputes a lack of compassion to God for even sending him in the first place.

55. The next phrase about fleeing to Tarshish uses the Hebrew verb ~d;q' (qadham), which is used a couple of different ways in the Piel stem.
56. First, (and most often) it means to confront (meet) someone with either good or bad intentions; second, it means to precede someone or something either temporally or geographically.
57. Therefore, the literal translation, I did the first time to flee is likely an idiom that means I originally fled.
58. Since Jonah refused to confront and deal with his prejudice and hatred of the Assyrians, he concluded that the best course of action would be to flee from his problem.

59. Unfortunately, this approach is all too common among believers under the STA; they seek to run from their problems by avoiding them, rather than working through them to a sound biblical resolution.

60. As we have seen with Jonah, this can bring additional pressure into the life in the form of Divine discipline.

61. The Hebrew verb xr;B' (barach—to flee) means to pass through, hurry through; it is normally used of flight from an enemy.
62. In this case, it is Jonah’s view that God has become his enemy.
63. Jonah now introduces his theological reason for resisting God’s commission, which begins with the conjunction yKi (kiy—because).

64. The Hebrew verb [d;y" (yadha’—know), refers to knowledge that can be gained in a number of ways.
a. By hearing about something or seeing it.

b. Learning by observation and reflection.
c. Figuring something out by logical deduction.
65. No doubt, all of the above were true of Jonah’s knowledge of God; he had certainly heard about and read about God in his Bible, and he had seen God in action in his own life and in the lives of others.

66. Jonah cites 5 qualities that he knew were true of God, but which he essentially criticizes God for demonstrating toward the Assyrians.
67. Of course, he has no problem with God manifesting these characteristics toward himself of other Israelites; Jonah simply believes in his narrow thinking that God should not be this way the Ninevites specifically.
68. Jonah has now completely lost it; he is voicing his disapproval of the fact that God is not only good, but that He acts consistently with His own magnificent character.
69. All five qualities flow from the attribute of God’s love, which He has demonstrated to all mankind by virtue of the various forms of grace.
70. The first quality is that of being gracious, which is a term that comes from a verb that denotes the heartfelt response of someone who has something to give to someone who is in need; in social contexts, it often has the sense of showing kindness to the poor and needy.
71. While the first term gracious deals with the overt response, the second term compassionate deals with the mental attitude that prompts such gracious behavior.
72. The verb refers to the deep love (usually of a superior to an inferior) one has for another, based on some natural bond; in this case, God is compassionate on those He has created.

73. His mercy and compassion toward his people is seen when they deserve judgment and He provides them the time and space to come to a change of mind.
74. Further, it is seen in God's continuing compassion in preserving his unrepentant people from the  judgment they deserve.  IIKings 13:23
75. The third item Jonah mentions about God’s character is that He is slow to anger, which is expressed by the Hebrew idiom long of nostrils.
76. This quality of patience is very necessary, since a perfect, holy, and righteous God must constantly deal with creatures that are full of foibles and failures, stupidity and sinfulness.
77. God is patient with unbelievers, providing them common grace and living grace, giving them sufficient time to orient to His perfect person.
78. He continues to be patient with believers, who often engage in stupidity, rebellion, and sin, even when they know better.
79. This quality is attributed to God 9 times in the Old Testament; in 7 of those passages, it is connected with the next quality in Jonah’s list.
80. Jonah knows God to be abundant in lovingkindness, which is expressed by the Hebrew noun ds,x, (chesedh).
81. The problem with this term is that there is no direct English equivalent to express all the meaning contained in the word ds,x, (chesedh).
82. Although some seek to limit the term to covenant obligations, suggesting that Israel was bound to God by means of a covenant, which was similar to other treaty obligations.
83. This means that God is pictured as dealing basically in this way with Israel; the Ten Commandments were stipulations of the covenant, Israel's victories were rewards of keeping the covenant.
84. Israel’s apostasy involved covenant violation and God's ds,x, was not basically mercy, but loyalty to His covenant obligations, a loyalty which the Israelites were also expected to show.
85. However, the term is not to be restricted to the loyalty involved in keeping a covenant, and other usages of the word, when applied to God, denote the Divine love, which condescends to His creatures, more especially to sinners, in unmerited kindness.
86. In that regard, it is often linked with the quality of forgiveness, and is often practically equivalent to mercy.  Num. 14:18
87. The term then encompasses the idea of God’s eternal love, which is manifested by acts of grace, mercy, kindness, forgiveness, and His faithfulness or loyalty to His creation.
88. Since it is linked with the adjective br; (rabh—great, much, many), it is evident that God possesses this quality in an abundant way.
89. Because God has all of these first four qualities, the fifth quality forms a logical result that flows from the first four.
90. Since God is gracious and compassionate, slow to anger and abundant in lovingkindness, He is willing to  give mankind every opportunity to orient to Him by withholding judgment.
91. This does not mean that God can violate His own righteousness and acquit the guilty; it does mean that when mankind manifests any positive volition, God willingly refrains from executing judgments that they previously deserved.
92. The fact that God manifests this quality brings the volitional response to human beings to the forefront; He only relents when His righteousness and justice allow Him to do so.
93. Although Jonah knew all this theologically and academically, he was not willing to apply it in the angelic conflict; he was certainly not desirous of God manifesting these qualities toward the Assyrians.
94. Jonah certainly had no problem when God manifested these great qualities toward him, but he was unwilling for God to treat Israel’s enemies in this fashion; Jonah sees God’s mercy and grace toward the Ninevites as a weakness to be criticized.
95. Believers should be aware of the ease with which we can adopt narrow, provincial attitudes, which desire grace, mercy, love and forgiveness for ourselves, but which effectively seek to deny the same to those of whom we do not approve.
96. Some have thought that Jonah might have been concerned about his reputation as a prophet; if he prophesied against Nineveh and God did not destroy them, his credibility might possibly suffer.

97. Others have considered that Jonah might have been viewed as a traitor by the Jews, since he was the agent through whom Israel’s enemy recovered spiritually.

98. However, it is clear that Jonah’s anger did not stem from these two sources; Jonah’s anger stemmed from God not destroying Nineveh, for which Jonah offers his criticism.

99. This manifests a high level of stupidity when Jonah criticizes God for being so good; however, the fact that Jonah recognized these qualities in God only makes his pettiness, lack of compassion and mercy, and his irrational anger stand out in greater relief.

100. Although Jonah has high regard for himself and his own opinions, the fact is that he is angry, bitter, guilty of second guessing God, and manifesting little regard for God’s sovereign plan and grace.

101. The irony is that God continues to manifest these same great qualities toward Jonah, who is now acting in an absurd fashion; Jonah is still the object of God’s grace in spite of his sinful attitudes.

4:3 "Therefore now, O LORD, please take my life from me, for death is better to me than life."  {waw + adv. hT'[; used of time, now, right now—prop.name hwhy vocative—Qal imperv.m.s. xq;l' to take, to seize, to take away, in context to kill—part. an" please—s.d.o. tae + m.p.n.const. + 1 s.suff. vp,n< my soul—prep. !mi + 1 s.suff.—conj. yKi causal, for, because—m.s.adj. bAj good, better—m.s.n.const. + 1 s.suff. tw<m' death or dying—prep. !mi + m.p.n.const. + 1 s.suff. yx; my life--s end of paragraph marker}

4:4 The LORD said, "Do you have good reason to be angry?"  {w.c. + Qal impf. 3 m.s. rm;a' he said, in context, he asked—prop.name hwhy—interrog.part. h] used to introduce a question—Hiphil inf.abs. bj;y" to do good, to do well, to be pleasing—Qal pf. 3 m.s. hr'x' to kindle, to burn—insep.prep. l + 2 f.s.suff. although Jonah is a proper name, it is feminine in form}

Exposition vs. 3-4

1. The entire tone of Jonah’s prayer continues to be inappropriate; he continues to address God through the medium of his anger, rejecting all spiritual sense and decorum.

2. The condescending tone of verse 2 (I told you so God!), now continues with a further manifestation of Jonah’s deep-seated anger.

3. When he was on the ship during the storm, Jonah was all too willing to suffer physical death than he was to do the will of God with respect to Nineveh.

4. On that occasion, he did not do anything to hasten his death; however, he was willing to let the sailors take the responsibility for casting him overboard.

5. Now, after reluctantly and sullenly doing the will of God by delivering the message of judgment to Nineveh, he wants to die again.

6. Once again, he will not commit suicide; he begs God to kill him and take him out of the misery that he has brought on himself.

7. His anger is now joined with self-pity, which he manifests in a typically foolish way.

8. This certainly demonstrates the dangerous and destructive things that can happen to a believer mentally, if he does not deal with the sin nature regularly.

9. Jonah, whom one would assume to be a positive believer, is now reduced to such a state of misery that he is essentially willing to trash the rest of his Ph2.

10. Bear in mind that his attitude was very different when he was in the fish, realizing the very real possibility that he would die.

11. Did he not offer a great prayer of thanksgiving to God, Who delivered him from the most dangerous of circumstances?

12. Jonah has blown all this completely out of proportion, imputing stupidity to God, challenging Him, and now begging God to kill him.

13. It is evident that Jonah should have been grateful that God did not take his request seriously and kill him on the spot.

14. Of course, his emotional response would have been far different had he dealt with this sin nature; he should have been ecstatically happy about the very positive response to his message.

15. In that regard, he would have emulated the Father and the elect angels.  Lk. 15:7

16. Nevertheless, in his abject misery, he tells God that death is better to me than life.
17. Jonah’s narrow-minded bigotry, his self-righteousness, and his rejection of grace and mercy have caused him to exaggerate the situation out of proportion.

18. This demonstrates an important principle about the nature of the STA; some deeply rooted problems will continue to manifest themselves until the believer chooses to deal with them.

19. Secondarily, God will continue to work in the life of the positive believer by placing him into situations that force him to confront his issues.

20. If the believer does not acknowledge what is happening, confess his wrong, and seek to deal with the root cause, God will likely continue to place him in positions that bring pressure on this aspect of his sin nature.

21. The Hebrew text contains a s (samekh) at the end of verse 3, which is designed to end the current paragraph and introduce a new one.

22. As we will see in the following paragraph, God continues to deal with the recalcitrant prophet in grace and mercy as He responds to Jonah, who needs a serious attitude adjustment, and perhaps more.

23. God does not deal with Jonah as he deserves to be dealt with; God instead responds with a gentle question about the propriety of Jonah’s anger.

24. God does not answer this prayer of Jonah, as He had answered the prayer from inside the fish, since this prayer is not in line with God’s will and plans.

25. It is a good thing for Jonah that God determined not to answer his prayer, since this would have ended his Ph2 in a very inappropriate fashion.

26. The reasons are simple and straightforward; God is not glorified by killing Jonah, Jonah is likely positive in spite of his self-induced misery, and God intends to continue to work on the prophet with respect to this STA weakness.

27. These tests and pressures on the sin nature, coupled with whatever Divine discipline may be appropriate to the situation, are designed to promote spiritual growth in Jonah.  Heb. 12:10-11

28. The fact that there is a paragraph division may suggest that some length of time elapsed between Jonah’s irrational outburst and God’s response.

29. During this time, however short or long it may have been, Jonah continued to stew under the sin nature, reaping the anger, depression, and misery of soul that comes to those who conduct themselves in this fashion.

30. Although God’s question about the propriety of Jonah’s anger is not rhetorical, there is no indication that Jonah responded to God; this is very consistent with what we have seen of Jonah in this entire book.

31. Clearly, God’s question is designed to focus Jonah on the nature of his emotions, get him to see this anger for what it is, put it aside, and deal with the underlying problem.

32. However, Jonah will have none of that.

33. This is another perverse truth about the sin nature; when a believer succumbs to its advances and falls under its pernicious influence, he may get to the point where he does not desire to escape from his miserable condition.

34. There are times when believers get so maladjusted that they would rather sit and wallow in their anger, misery, bitterness, depression, and implacability than to rebound, deal with the sin nature, and get on with life.

35. Life under the sin nature is not living; this is certainly not what Jesus Christ had in mind when He spoke of the life He would give to His people.  Jn. 10:10

36. It is intriguing to note that God does not let this question go simply because Jonah chooses to ignore it; He will repeat the same question to Jonah in verse 9.

37. The actual Hebrew of God’s question begins with the Hiphil infinitive absolute of the verb bj;y" (yatabh), which may be understood in a couple of different ways.
38. The first way in which it is used is to denote doing something rightly; this usage focuses on the morality of right and wrong.  Ps. 36:4; Isa. 1:17

39. However, it is also used adverbially in other passages to mean so well, utterly, or thoroughly; this is reflected in the JPS and NET versions.  Deut. 13:15, 17:4

40. Therefore, the only exegetical question is whether God is asking Jonah if he has the right to be angry, or if his anger really runs that deep.

41. Since both are appropriate to the context, it may be that both the morality of Jonah’s anger and the depth of it are in view.

42. Clearly, the question is designed to bring Jonah to his spiritual senses, deal with his anger, and recognize how inappropriately he was acting.

43. However, under the sin nature Jonah is having none of it; his refusal to acknowledge God’s question and answer it indicates that he is still angry, depressed, bitter, and implacable, and has no intention of dealing with it.

44. That will not change in this book; in fact, it will not change until Jonah deals with his irrational anger toward God.

4:5 Now Jonah had gone out from the city and had sat east of it. There he made a shelter for himself and sat under it in the shade until he could see what would happen in the city.  {w.c. + Qal impf. 2 m.s. ac'y" to go out—prop.name hn"Ay—prep. !mi + d.a. + f.s.n. ry[I the city—w.c. + Qal impf. 3 m.s. bv;y" to dwell, to reside, to sit—prep. !mi + m.s.n. ~d,q, lit. from the east—insep.prep. l + f.s.n. ry[I lit. from the east toward the city=on the east side—w.c. + Qal impf. 3 m.s. hf'[' he made, manufacture, built—insep. prep. l + 3 m.s.suff. for himself—adv. of place ~v' there—f.s.n. hK'su a booth, a temporary shelter—w.c. + Qal impf. 3 m.s. bv;y" and he sat down—prep. tx;T; + 3 .f.s.suff. under the booth—insep.prep. B + d.a. + m.s.n. lce shade, shadow—prep. d[; as far as, until—rel.part. rv,a] redundant, the previous preposition used with this particle=until—Qal impf. 3 m.s. ha'r' used of possibility, so he might see—interrog. pron. hm' what—Qal impf. 3 m.s. hy"h' what would become—insep.prep. B + d.a. + f.s.n. ry[I}

Exposition vs. 5

1. This verse brings up a chronological question about the exact order of events after Jonah had issued his message of judgment within Nineveh.

2. Some interpreters indicate that Jonah stayed in Nineveh after he delivered his message, remaining within the city for the full forty days.

3. Understanding Jonah’s mental attitude hatred of the Assyrians, it seems unlikely that he would spend any more time in the city than was absolutely necessary.

4. Secondly, chapter 3 makes it quite clear that Jonah delivered his message in the shortest time possible, likely taking the shortest route through the city, and taking only one day to go through the entire city.

5. Given that he hoped that God was going to destroy the city, it would only make sense for Jonah to vacate the city as soon as possible after he delivered his message.

6. Therefore, the events that follow in the rest of chapter 4 must be understood as occurring between the time God relented and the end of the forty day probation.

7. Since it is highly unlikely that Jonah would have remained within Nineveh, it is also highly unlikely that he would have known about the reaction of the general populace, or the edict of the king of Assyria.

8. Therefore, this verse details the fact that Jonah had vacated the city after delivering his oracle of judgment and waited in the immediate area, hoping to see the city destroyed.

9. What is not stated, but certainly must have occurred, is that God had informed Jonah at some point that the Ninevites had repented and that He was no longer going to destroy the city.

10. Nevertheless, the recalcitrant  prophet takes up his post on the east side of the city, hoping that the Assyrian repentance was not genuine, and that God would change His mind and destroy the city.

11. His arrogant and disrespectful actions were likely designed to show God that He had been fooled by the Ninevites, who had not really repented from their wicked way and the violence that was in their hands.
12. Although God has forgiven the Assyrians, and relented concerning His judgment, Jonah does not accept their repentance, and refuses to extend grace.

13. He was likely hoping that the inhabitants would quickly revert to their previous condition, that God would then be forced to judge them, and he would be present for that event.

14. There is little doubt that if that scenario came to pass that Jonah was more than prepared to point out to God the folly of His way.

15. Although Jonah knows at some point that God has relented, he continues his angry vigil for some unspecified period of time.

16. Given his mindset, his hatred of the Assyrians, and his anger at God, it would not be surprising if Jonah sat there for longer than forty days.

17. It is during this time that God gives Jonah another object lesson in His grace, continuing to work with the rebellious and angry prophet.

18. Given the fact that the city of Nineveh was bordered on the south and west by the Tigris River, it only makes sense for Jonah to move to the eastern side of the city to set up his observation post.

19. Further, the geographic elevation rises from the Tigris River as one moves to the east; this would have provided a great vantage point from which Jonah could witness the destruction of those he hated.

20. Once Jonah leaves the city and finds the best vantage point for his observation, he builds himself a temporary structure, which indicated that he planned on spending some time there.

21. The structure is designed to protect him from the sun, wind, and other elements as he observed the city of Nineveh, no doubt gleefully awaiting its destruction.

22. Perhaps he was hoping for a spectacular destruction, like something on the order of the destruction of Sodom and Gomorrah; therefore, he takes his place as a morbid spectator, hoping for the worst.

23. The structure was apparently not too well made, since we find out in the next verse that it did not really protect him fully from the sun’s rays.

4:6 So the LORD God appointed a plant and it grew up over Jonah to be a shade over his head to deliver him from his discomfort. And Jonah was extremely happy about the plant.  {w.c. + Piel impf. 3 m.s. hn"m' in Qal, to count or number, in Piel, to appoint, send, or assign—prop.name hwhy ~yhil{a/ the Lord God—m.s.n. !Ayq'yqi 5X, only in this chapter—w.c. + Qal impf. 3 m.s. hl'[' to go up, to ascend, to grow upward—prep. !mi + prep. l[; lit. from above, over—insep.prep. l + prop.name hn"Ay—pref. l + Qal inf.const. hy"h' to become, purpose—m.s.n. lce shade, shadow—prep. l[; + m.s.n.const. + 1 s.suff. varo over his head—pref. l + Hiphil inf.const. lc;n' to save, rescue, or deliver—insep.prep. l + 3 m.s.suff. for him, for Jonah—prep. !mi + f.s.n.const. + 3 m.s.suff. h['r' his evil, distress, calamity, misfortune—w.c. + Qal impf. 3 m.s. xm;f' to be happy or glad, to rejoice—prop.name hn"Ay—prep. l[; on, over, on account of—d.a. + m.s.n. !Ayq'yqi the plant--f.s.n. hx'm.fi joy, happiness—f.s.adj. lAdG" great, exceeding}

Exposition vs. 6

1. Jonah’s hastily constructed shelter apparently did not provide much in the way of protection from the sun, wind, and other elements.

2. The verb hn"m' (manah—appoint, assign) is used 4 times in the book of Jonah; each usage has God as the subject.  Jon. 1:17, 4:6,7,8
3. This verb is designed to demonstrate God’s sovereignty over the entire creation; He can use any aspect of it in any way He chooses to do so.  Rom. 9:21

4. From a doctrinal perspective, the subject YHWH Elohiym is first introduced in the book of Genesis as being the member of the Godhead that created the material universe.

5. This title is to be applied to the Son, the second person of the Godhead, by whom, through whom, and for whom all things were made.  Col. 1:15-17

6. As the Creator of all things, all things are at His disposal; further, He can use anything to advance His plan or fulfill His purpose.  Isa. 46:10

7. One very clear purpose of God is to share His glory with those that will take advantage of His offer to do so; therefore, it is part of God’s sovereign purpose to bless positive volition, just as he has blessed Jonah, and now the Ninevites.

8. It is intriguing to note that the name Lord God is used only four times in this book; it is first used by Jonah himself as he informs the sailors about his God.  Jon. 1:9

9. It is also interesting to note that this is the term Jonah used to describe God when He was apparently blessing Jonah by delivering him from the fish and by providing the plant.  Jon. 2:1,6, 4:6

10. He only uses the term hwhy (YHWH) when he is dealing with God’s repugnant commission, or with the discipline that his disobedience generated.  Jon. 1:1,3,4,17, 3:1
11. It would seem that this term is used to denote the more difficult or unpleasant aspects of God from Jonah’s perspective.
12. When God is exercising His sovereignty by doing things that Jonah does not care for, he simply refers to Him with the more generic term ~yhil{a/ (‘elohiym).  Jon. 3:5,8,9,10, 4:2,7,8,9
13. In that regard, Jonah seems to have three views of God.
a. The Lord God, who was the nice God that he worshipped, and Who provided blessing.
b. The Lord, who insisted on having His way, wanted Jonah’s obedience, and Who wanted to extend grace to the Ninevites.
c. The sovereign God, who exercises control over all things.
14. However, Jonah is extremely narrow-minded at this time in his life; he has no problem with God blessing him, he simply cannot stand it that God has blessed the Ninevites by withdrawing His judgment.

15. Jonah, like all believers, needs to discern that God’s sovereign purposes and actions are beyond the ability of believers to always understand.

16. As Solomon has pointed out in Ecclesiastes, there is enough ambiguity in life so that one does not always know what God’s intentions may be.  Eccles. 7:15, 8:7,14, 9:11

17. It is wise to simply recognize God’s sovereignty, admit our limited knowledge, and trust God to work out His purposes.  Eccles. 9:1

18. Clearly, part of His purpose is to provide salvation for those that will comply with the simple requirement of faith.

19. Again, Jonah likely had no problem with God providing salvation for himself, or those within the Jewish nation; however, he did have a problem with God saving those that he personally did not like, and did not want to be saved.

20. All believers should seek to avoid such narrow thinking; believers should emulate their Father in Heaven, and demonstrate the appropriate grace and compassion for others.

21. This is one of the acid tests of the level of one’s spiritual growth and understanding; each believer is to demonstrate their level of maturity by loving their enemies.  Matt. 5:43-48

22. Part of grace orientation is recognizing that God works in the lives of people as He sovereignly chooses to do so; believers should recognize that it is not their place to second guess God’s choices and actions.

23. However, part of the arrogance factor is to assume that one has all the facts, knows every situation and every person perfectly, and knows what God should be doing about various things.

24. God deals with believers and unbelievers according to His norms and standards, which the wise believer recognizes that he does not always understand, and certainly does not always emulate.

25. The reality is that each believer has enough to deal with in his/her own niche; believers should not waste time and energy by attempting inordinately to involve themselves in the lives of other believers.  IThess. 4:11; IIThess. 3:11; IPet. 4:15

26. Certainly, there is no place for exalting oneself and attempting to play God in the lives of other believers by acting as a busybody.

27. God is going to drive this lesson home to Jonah, as He providentially orders the events of Jonah’s life to force him to deal with his sinful attitudes toward the Ninevites.

28. Therefore, God now appoints a plant to bring some relief to his wayward prophet, although this is obviously not His primary purpose in doing so.

29. This is seen in the fact that God does not allow the plant to live very long; it sprouts up quickly, but becomes a casualty within a relatively short time.

30. There are two infinitive constructs within verse 6; the first provides God’s near purpose for the plant, while the second provides God’s distant and greater purpose for Jonah.

31. The Hebrew noun !Ayq'yqi (qiyqayon—plant) is used only 5 times in the Old Testament, and all usages are found in this chapter.
32. The ending !A (on) is used of diminutives; therefore, one can reasonably translate this term as little plant.
33. The likely reason for the use of the diminutive here is not the size of the plant, which must have been substantial since it was large enough to provide shade for a grown man.
34. The diminutive is used to contrast with the adjective lAdG" (gadhol—great, large, notable), which is applied to Nineveh throughout this book.  Jon. 4:11
35. Although many interpreters have wondered what type of plant is in view, the text does not indicate anything about what type of plant it was.

36. Clearly, the plant is secondary to the story, just as the type of fish was secondary to the story; the plot focuses on God’s dealings with his dissatisfied prophet.

37. Although we are not told in our verse how much time elapses for the plant to grow, verse 10 indicates that the growth was rapid, as well as the demise.

38. Therefore, many have identified this plant as the castor oil plant, since it will grow to about 8-10 feet in a relatively short period of time, and would have made quite a good shade for Jonah. 

39. If it was the castor plant, the irony should not be missed; Jonah obviously needed to purge himself of some of his STA activity.

40. In any case, we do know that the plant grew up to become a shade over his head, which is the first purpose that God had in this lesson.

41. God’s primary purpose for this object lesson with the plant is seen in the second infinitive construct, which is translated in the New American Standard as to deliver him from his discomfort.
42. While it is true that the Hebrew noun h['r' (ra’ah) can be used to refer to distress, calamity, or misfortune, it is also used of moral evils or evil attitudes.
43. In fact, Jonah has used the word in both ways in this book; he used it to refer to the moral evil of the Ninevites (Jon. 1:2, 3:10) and he has used it to refer to distress.  Jon. 1:7-8
44. God obviously does not intend to deliver Jonah from the misfortune of sitting under the scorching desert heat, since He destroys  the plant the next day.
45. God's primary motivation is not to deliver Jonah from his physical discomfort; His primary motive is to deliver Jonah from his sinful attitude about God's willingness to spare Nineveh.
46. It seems logical to conclude that God’s primary purpose was accomplished, since we have this account of Jonah's thoughts and dealings with God in this chapter.
47. It does not seem unreasonable to conclude that by the time Jonah returned to Israel and recorded this story that he recognized his stupidity, and was delivered from his evil.
48. Although it is evident that Jonah was furious with God and desired to die, he is now said to be happy for the first time in this book.
49. It is clear that Jonah is operating under his sin nature, and such is manifested by his misplaced elation about the blessing he perceives the plant to be.
50. This is indicative of believers that succumb to the STA; their emotional responses are often not appropriate to the situation.
a. Unbelievers, or maladjusted believers under the influence of the STA, the cosmos, or false doctrine are going to feel much differently about issues than those characterized by sound doctrine, who are consistently in fellowship.

b. Typically, the emotional responses of the maladjusted will be in sharp contrast to those of the adjusted.  Prov. 1:22, 8:36, 9:7-9; ICor. 5:2

c. Therefore, believers are commanded to be on the alert for those that demonstrate emotional control of the soul and separate from them, be they believers or unbelievers.  Prov. 22:24-25; Rom. 16:17-18
51. Jonah is angry that God has graced out the Assyrians; however, he is extremely happy about this new fortune, although it will turn out to be short lived.
52. Although Jonah’s prayer and other statements in this book are orthodox in every way, he is not allowing resident doctrine to have any effect on his emotions.

53. He is allowing his emotions to rule his soul, which is seen in the following types of actions.

a. Rejection of authority.  Ex. 15:24, 16:2-3; Num. 12:1-5

b. Blaming God or others.  Ex. 16:7-8; Job 1:22

c. Lack of faith-rest.  Ex. 14:10ff; Num. 14:10ff

d. Maladjusting to your niche, characterized by complaining.  Ex. 16:3; Num. 11:1-3,10-15

e. Yearning for the past or future.  Ex. 14:12, 16:3; Num. 14:2

f. Severe mood swings, producing erratic behavior.  Num. 14:1,39,4

54. Even in this situation, God continues to deal with Jonah in grace, allowing him the time to check his STA activity and orient to the niche in which he finds himself.

55. Nevertheless, in spite of his deliverance from the fish, and the continued manifestations of God’s grace, Jonah insists on running with his sin nature.

4:7 But God appointed a worm when dawn came the next day and it attacked the plant and it withered.  {w.c. + Piel impf. 3 m.s. hn"m' to appoint, to assign—d.a. + m.p.n. ~yhil{a/--f.s.n. t[;l;AT a worm, maggot, larva—pref. B + Qal inf.const. hl'[' lit. in the going up, when it came up—d.a. + m.s.n. rx;v; daybreak, just prior to sunrise—insep.prep. l + d.a. + m.s.n. tr'x\m' tomorrow, the next day—w.c. + Hiphil impf. 3 f.s. hk'n" lit. to hit or strike, used in contexts where a deadly blow is meant—d.s.o. tae + d.a. + m.s.n. !Ayq'yqi the little plant—w.c. + Qal impf. 3 m.s. vbey" to dry up, to wither}

4:8 When the sun came up God appointed a scorching east wind, and the sun beat down on Jonah's head so that he became faint and begged with all his soul to die, saying, "Death is better to me than life."  {w.c. + Qal impf. 3 m.s. hy"h' and it came to pass—pref. K + Qal infin.const. xr:z" to rise, to rise up, as or like the rising=when rose—d.a. + c.s.n. vm,v, the sun—w.c. + Piel impf. 3 m.s. hn"m' to appoint, assign—m.p.n. ~yhil{a/--c.s.n.const. x;Wr breath, wind, spirit—m.s.n. ~ydIq' east, east wind—f.s.adj. yviyrIx] 1X, derived from the verb meaning to cut into something, to engrave metal, to plow a field; “scorching”—w.c. + Hiphil impf. 3 f.s. hk'n" to beat, to strike—d.a. + c.s.n. vm,v, the sun—prep. l[; + m.s.n.const. varo + prop.name hn"Ay—w.c. + Hithpael impf. 3 m.s. @l;[' 5X, to cover oneself, to have one’s senses covered, to be overwhelmed, to grow faith—w.c. + Qal impf. 3 m.s. la;v' to ask, to make a request—s.d.o. tae + c.s.n.const. + 3 m.s.suff. vp,n< his soul—pref. l + Qal infin.const. tWm to die—w.c. + Qal imf. 3 m.s. rm;a'—m.s.adj. bAj good from=better than—m.s.n.const. + 1 m.s.suff. tw<m' my death—prep. !mi + m.p.n.const. + 3 m.s.suff. yx; from my life}

Exposition. vs. 7-8

1. The previous verse left the reader recognizing that Jonah’s sudden, great burst of happiness was simply based on the fact that he was now more physically comfortable.

2. No doubt, Jonah settled back in the comfort that had been provided, and prepared himself to witness the destruction of those he hated so much.

3. However, Jonah is out of fellowship, and is not experiencing the type of joy or happiness that God provides through the Spirit.  Jn. 15:11, 17:13

4. His happiness is not based on orientation to the will of God; his happiness is based on the fact that things are apparently now going well for him.

5. In that regard, Jonah resembles the Laodiceans of the last days, who mistake their physical blessings and comfort for spiritual orientation to God’s plan.  Rev. 3:14ff

6. Additionally, this type of human viewpoint stimulation is based on things like pleasant circumstances and things going the way the believer wants them to go.

7. When the pleasant circumstances are removed, or the circumstances of life begin to frustrate the believer, his very transient joy vanishes.

8. In that regard, the fact that the little plant provided Jonah shade over his head also indicates the transient and fleeting nature of circumstances, blessings, and the emotions that they generate.

9. One important blessing of sound doctrine is that it offers the believer stability in the face of changing circumstances; therefore, the believer does not have to be a slave to the emotions that blessing or adversity may bring.  Phil. 4:11; Heb. 13:5

10. However, Jonah is a captive of his own sin nature; he demonstrates no stability and manifests dramatic emotional swings during this episode.

11. Verse 7 begins with the third of the four usages of the Hebrew verb hn"m' (manah—to appoint, assign, ordain) that are found in this book.
12. The verb clearly demonstrates the sovereignty of God, Who can ordain/appoint/assign anything from the largest of sea creatures, to small plants, to even smaller insects, to the invisible wind.  Jon. 1:17, 4:6,7,8
13. God is very clearly manipulating the circumstances of Jonah, according to His sovereign will, in order to teach the merciless prophet the lesson he needs to learn.
14. While it is impossible to be dogmatic about the type of plant that was providing Jonah’s temporary respite, it is clear that a worm is the agent that God ordains for the destruction of the plant.
15. The worms referred to are probably the larvae of certain kinds of insects, primarily flies, moths, and beetles.
16. Although the Hebrew term t[;l;AT (tola’ath—worm) is used in the singular, it may be used to represent a collective singular.  Deut. 28:39; Isa. 66:24
17. This cutworm or grub could attack the root system quickly destroying the whole plant; with the root system destroyed, its supply of moisture feed was eliminated, and it withered.
18. Apparently, the work of the worm occurred very early in the day, after the plant had reached God’s desired size, just as the first sign of light was becoming visible.
19. As the sun began to rise and the heating of the day began, the plant dried up rapidly, removing its protection from Jonah.
20. Shortly thereafter, after the sun had fully risen, God determined to send an east wind on Jonah, which is described by the adjective yviyrIx] (chariyshiy).
21. God’s sovereign control over nature is observed here, just as it was evident in chapter 1, when He hurled the great wind on the sea.
22. The problem with this adjective is that it is used only here, its meaning is uncertain, and there is no certainty as to the root from which it is derived.
23. HALOT believes the word is derived from the verbal stem rr;x' (charar), which means to be burned, scorched, or charred.

24. Therefore, the wind in view is the sirocco (scirocco), which is described as producing the following effects: “During the period of a sirocco the temperature rises steeply, sometimes even climbing during the night, and it remains high, about 16-22°F. above the average . . . at times every scrap of moisture seems to have been extracted from the air, so that one has the curious feeling that one's skin has been drawn much tighter than usual. Sirocco days are  peculiarly trying to the temper and tend to make even the mildest people irritable and fretful and to snap at one another for apparently no reason at all.”

25. The east wind very often has a connotation of adversity/judgment associated with it, as seen in the following examples.   

a. In Joseph's interpretation of the Pharaoh's dream, the seven ears of corn were scorched by the east wind.  Gen. 41:6,23,27

b. The plague of locusts that came upon Egypt before the Exodus was brought by the east wind.  Ex. 10:13 

c. God used the east wind as a means to bless the Israelites, while stopping the east wind to destroy the Egyptian army.  Ex. 14:21

d. One of the sons of Korah tells us that the Lord broke the ships of Tarshish with the east wind.   Ps. 48:7

26. In fact, almost every passage that uses the term east wind are passages where judgment of some sort is in view.  Job 27:21; Jer. 18:17; Ezek. 17:10, 19:12; Hos. 13:15

27. Job uses the phrase in a derogatory way to denote that some people are full of hot air; ironically, Jonah is full of hot, angry air, and God judges him with hot air!  Job 15:2

28. Apparently, the wind was not only a scorching wind, it was also strong enough to destroy what little shelter that Jonah had constructed; this should not be considered unusual, since sirocco winds can reach 50-60 miles per hour.

29. As a result, the sun beat down on Jonah’s head, which is graphically portrayed by the use of the Hebrew verb hk'n" (nakhah), which means to hit or strike with a significant blow.

30. At the minimum, Jonah experienced a mild form of heat exhaustion; at the worst, he began to suffer from heat stroke, which is significantly more serious.

31. God now disciplines the prophet according to his sin; the Hebrew verb for Jonah’s emotional state is seen in verse 1, which is hr'x' (charah).

32. That verb means to kindle a fire, or to be hot; since Jonah is intent on allowing his anger to make him hot, God acquiesces to him and furthers that heat!

33. The final result was that Jonah was so completely physically, emotionally, and spiritually miserable that he just wanted to die and get it over with.

34. In his mind, this was never going to change, and was now going from bad to worse.

35. The New American Standard slightly misses the point of the Hebrew text, which it renders he begged with all his soul to die.

36. However, the actual construction indicates that Jonah asked his soul to die, which pictures a man talking to himself and requesting his soul to just give up.

37. The Hebrew construction is not unique to Jonah; the identical construction is used of Elijah the prophet, as he asked his soul to die.  IKings 19:4

38. In Elijah’s case, he had not succumbed to anger and hatred; he had succumbed to the mental attitude sin of fear, as he ran from Jezebel.  IKings 19:1-3

39. This should be both a warning and an encouragement to believers as they face the tests of life, and may fall into various sins that cause them to want to end it all.

40. First, the believer should recognize that the desire for death is not normal; further, there is some underlying sin that has not been addressed that brought the believer to this way of thinking.

41. Secondly, it should be an encouragement to believers to recognize that even the prophets of God struggled with issues that brought them to the brink of despair.

42. These men had natures just like all believers have; they had moments of great joy and success, and they had moments of depression and failure.  James 5:17

43. Therefore, these things are written for our instruction, so we might experience the encouragement that the Word of God can offer.  Rom. 15:4

44. Additionally, in that verse, the encouragement of the Scriptures is linked with the virtue of patience (Greek  `upomonh, humomone), which refers to the capacity to hold out or bear up in the face of difficult circumstances or afflictions.

45. This indicates that there is a Divine element to the Christian way of life, but there is also a human element of responsibility as well.

46. The final phrase of verse 8 repeats word for word the assessment that Jonah had given to God in verse 3 of this chapter.

47. Nothing in his circumstances has altered his opinion; in fact, his circumstances have reinforced his view that death is preferable to life.

48. Bear in mind that deliverance from his physical misery was no farther away than the outskirts of Nineveh, where shelter and water would be readily available.

49. However, in Jonah’s rage, he does not even consider that as a viable option; he would rather die than seek help from a Ninevite.

4:9 Then God said to Jonah, "Do you have good reason to be angry about the plant?" And he said, "It is good for me to be exceedingly angry."  {w.c. + Qal impf. 3 m.s. rm;a'—m.p.n. ~yhil{a/-- prep. la, prop.name hn"Ay—interrog.part. h] + Hiphil infin.abs. bj;y" to do good, to do well, to be pleasing—Qal pf. 3 m.s. hr'x' to kindle, to burn—insep.prep. l + 2 m.s.suff.—prep. l[; on, over, on account of—d.a. + m.s.n. !Ayq'yqi the little plant—w.c. + Qal impf. 3 m.s. rm;a' and he said, he replied—Hiphil infin.abs. bj;y" good, pleasing, I do well—Qal pf. 3 m.s. hr'x' being kindled, angry, being mad—insep.prep. l + 1 s.suff.—prep. d[; as far as, until—m.s.n. tw<m' death}
Exposition vs. 9

1. God continues to deal with Jonah according to His sovereign will; this is consistent with the fact that the singular term Elohiym is used in this book to denote the more general ways God deals with mankind.

2. The question expressed here is very similar to the question that God posed to Jonah earlier in this chapter.  Jon. 4:4

3. However, in that context, the subject of Jonah’s anger is God’s failure to destroy the Ninevites, which Jonah just could not tolerate.  Jon. 4:1

4. In fact, the Hebrew construction is identical in the first part of the question, which is literally translated as does anger being kindled please you?
5. The actual Hebrew of God’s question begins with the Hiphil infinitive absolute of the verb bj;y" (yatabh), which may be understood in a couple of different ways.
6. The first way in which it is used is to denote doing something rightly; this usage focuses on the morality of right and wrong.  Ps. 36:4; Isa. 1:17

7. However, it is also used adverbially in other passages to mean so well, utterly, or thoroughly; this is reflected in the JPS and NET versions.  Deut. 13:15, 17:4

8. Therefore, the only exegetical question is whether God is asking Jonah if he has the right to be angry, or if his anger really runs that deep.

9. Since both are appropriate to the context, it may be that both the morality of Jonah’s anger and the depth of it are in view.

10. As in verse 4, the question is actually a rebuke from God, which is designed to force the angry prophet to confront the validity of his anger.

11. The question in verse 9 adds the additional part about the source of Jonah’s anger, which focuses on the loss of the plant in this case.

12. Although Jonah appeared to ignore God’s question in verse 4, since there is no record that he responded to it, he does not ignore the question God asks in verse 9.

13. Further, one should recognize that God does not ask questions in order to acquire information, since his omniscience guarantees that He always knows all things.

14. He asks questions of people in order to cause them to come to grips with what is going on in their lives; His questions are designed to get people to confront what has or is happening.  Gen. 3:9,11,13, 4:9

15. God uses the plant to drive home the key point in this book; in that regard, the climax of the story comes when God challenges Jonah to confront his narrow thinking with respect to the Ninevites.

16. God is going to make it clear to Jonah that his attitudes are wrong, and that God was perfectly correct to show compassion to the Ninevites.

17. Jonah does not appear to spend any time considering the implications of God’s question, he immediately responds with an angry declaration about the propriety of his anger.

18. He asserts that he has every right to be angry about his beloved little plant, which had such a short life span as to be almost non-existent.

19. His little plant was important to him, and the fact that it had been taken from him causes him to express his full-blown outrage.

20. Jonah is so enraged that he answers God with the exact vocabulary that God used when asking him the question.

21. Jonah states that he is perfectly justified in his anger, employing an idiom that has not generally been translated correctly.

22. The Hebrew phrase tw<m'(-d[; (adh maweth—as far as death, until death) does not mean that Jonah believes he has the right to be angry until the day of his death.

23. The phrase is an idiom that expresses something that is extreme; it is similar in force to our English expression “bored to death”.

24. This is clearly seen in other contexts where the phrase is used.

a. Judges 16:16 is a passage in which the phrase is used with the implication that he was exceedingly vexed, and could no longer endure Delilah’s questions.

b. In the Song of Solomon, love is said to be strong as far as death, which means that it is exceedingly strong, or irresistible.  SOS 8:6

25. This is Jonah’s declaration of the fact that he could not be angrier than he is.

26. This construction likely indicates that Jonah understood God’s question in the sense of the depth of his anger (as opposed to whether or not Jonah was happy to be mad), which he continues to rationalize.

27. The sin nature has a great ability to rationalize and excuse its sinful behavior, deceiving the believer into accepting its sinful attitudes and actions.  Heb. 3:13

28. One way to seek to minimize this is for the believer to directly deal with the STA as soon as he perceives something is amiss; one must take responsibility for his own attitudes and actions and not attempt to blame others, or rationalize that which is inappropriate.

29. One example of an STA rationalization is found in the book of Romans, where Paul asks the question about living under the sin nature to promote God’s grace.  Rom. 6:1

30. Another example is the STA rationalization that the problem of our sinfulness does not lie with our sin natures, but somehow is to be blamed on the Law of God.  Rom. 7:7

31. One point that is not to be missed in this exchange is that Jonah does now directly and honestly confront his feelings and expresses himself honestly to God.

32. This is likely the turning point for Jonah, who must come to grips with the sinful hatred of the Assyrians, and purge it from his experience.

33. It should be evident that deeply held and cherished beliefs may not always be appropriate; the believer must be willing to examine his attitudes in the critical light of the Word of God, which exposes our sins for what they are.  Eph. 5:13; Heb. 4:12-13; James 1:22-25

34. It is all too evident that Jonah liked the things God had brought into his life when they provided some benefit to Jonah; he was not pleased when God pushed him beyond his comfort level. 

35. When God took things away from Jonah, brought some adversity into his life, or challenged his beliefs, he was all too quick to become angry and blame God.

36. It should be evident that this is a lesson for all believers to consider.

4:10 Then the LORD said, "You had compassion on the plant for which you did not work and which you did not cause to grow, which came up overnight and perished overnight.  {w.c. + Qal impf. 3 m.s. rm;a'—prop.name hwhy—pron. 2 m.s. hT'a; emphatic, you yourself, for your part—Qal pf. 2 m.s. sWxfirst, to look at something with pity, to show mercy, to spare someone—prep. l[; + d.a. + m.s.n. !Ayq'yqi the little plant—rel.part. rv,a] which, for which—neg. al{ + Qal pf. 2 m.s. lm;[' to labor, to do work—insep.prep. B + 3 m.s.suff. over it—waw + neg. al{ and not—Piel pf. 2 m.s. + 3 m.s.suff. ld;G" used for the physical growth of things and people—pref.rel.part. v + m.s.n.const. !Be—m.s.n. hl'y>l;
lit. son of a night—Qal pf. 3 m.s. hy"h' it became-- m.s.n.const. !Be—m.s.n. hl'y>l; lit. son of a night—Qal pf. 3 m.s. db;a' to perish, to be destroyed}

4:11 "Should I not have compassion on Nineveh, the great city in which there are more than 120,000 persons who do not know the difference between their right and left hand, as well as many animals?"  {waw + pron. 1 s. ynIa] emphatic, I myself, for my part—neg. al{ + Qal impf. 1 s. sWx to have pity, to spare—prep. l[; + prop.name hwEn>ynI—d.a. + f.s.n. ry[I—d.a. + f.s.adj. lAdG"—rel.part. rv,a] –adv. vyE there is, there exists—insep.prep. B + 3 f.s.suff. in her, in Nineveh—Hiphil inf.abs. hb'r' cause to be much, many—prep. !mi + f.dual.n. ~yIn:v. two—f.s.n. rf'[' ten—f.s.n. aABrI ten thousand; the entire phrase=120,000—m.s.n. ~d'a' man, generic for people—rel.part. rv,a] who—neg. al{ + Qal pf. 3 m.s. [d;y" who do not know—prep. !yIB; between—f.s.n.const. + 3 m.s.suff. !ymiy" the right side, the right hand—insep.prep. l +m.s.n.const. + 3 m.s.suff. lamof. the left side, the left hand—waw + f.s.n. hm'heB. animals, cattle, sheep, quadrapeds—f.s.adj. br; many}
Exposition vs. 10-11

1. The story now reaches its climax, as God drives home his point by contrasting His own attitudes and actions with those of Jonah.

2. Many fundamentalist interpreters see this as a “great missionary lesson”, as they denounce Jonah for his concern about material benefits rather than “the destiny of a lost world”.

3. If they knew certain doctrines and applied them consistently throughout their exegesis, they could avoid the idea that the world is lost, but filled with people seeking God, and desperately crying out to God for salvation.

4. The fact is that the book of Jonah does not promote this nonsense; the people in Nineveh were busily engaging in evil, violence, and cruelty on a daily basis, which suggests that they were largely unconcerned about God or His plan.

5. Nevertheless, God intervenes in His grace, compassion, and mercy, and sends a very reluctant prophet to provide for the positive volition He knew was there.

6. Mankind at large is indicted for having no real interest in the plan of God; they are alienated and hostile in their minds.  Col. 1:20-21

7. By contrast, this makes God’s initiation of a relationship all the more gracious and remarkable.  Rom. 3:9-18, 5:6-8

8. God now responds to Jonah’s anger, which He knows is directed toward the issue of the plant, but has roots in his anger and hatred toward the Assyrians.

9. More specifically, his anger is directed toward God for not destroying these cruel and despised, pagan, idol worshippers.

10. Although the dialogue in this chapter has been between Jonah and Elohiym in some places, and between Jonah and the Lord in others, the theological distinction between the two is not explained.

11. Some have suggested that the when Elohiym is speaking that the voice is inaudible, and merely internalized; when YHWH is speaking, the voice is external and audible.

12. However, a study of other passages does not support this distinction.  

a. Elohiym speaking.  Gen. 1:3,6,9 (inaudible, no human present) Gen. 6:13, 9:17 (audible)

b. YHWH speaking.  Gen. 2:18 (inaudible, not addressed to man) Gen. 3:13, 4:9 (audible)

13. God begins His assertions to Jonah in verse 10 by using the independent pronoun, which is designed to be emphatic; it may be translated as you yourself, or for your part.

14. He will later use the independent pronoun in verse 11 to contrast Himself with Jonah, which may likewise be rendered as Me, Myself, or for My part.
15. The verb He uses is sWx (chus—compassion), which has a range of meanings that begin with being troubled or concerned about something (Gen. 45:20), moving to the idea of having pity or compassion on someone (Ps. 72:13), to sparing someone.  Ezek. 5:11, 7:4

16. In the near context, God is clearly referring to the distress and anger that Jonah felt when the plant was destroyed; this is closer to the idea of concern than it is to pity or compassion.

17. Later, in verse 11, God will use the same verb to describe the appropriate fashion in which He acted toward the Ninevites; in that context, it means compassion, pity, and even sparing the Ninevites.

18. God strongly questions Jonah’s attachment to the plant by pointing out that Jonah had nothing invested in the plant, and had nothing to do with its existence.

19. He informs Jonah that he had invested no labor of any kind on the plant, he had not planted it and had nothing to do with the fact that it had grown so prolifically.

20. Again, the Hebrew noun !Ayq'yqi (qiyqayon—plant) has a diminutive ending, which is not designed to point out the small size of the plant; it is designed to contrast the insignificance of the plant with the significance of Nineveh, the great city.
21. The final portion of verse 11 contains a Hebrew idiom, which is used nowhere else in the Hebrew Bible.

22. However, it does not refer to a single literal night; that is, the plant did not grow for only one day and perish the next; the plant grew quickly (perhaps for several days or weeks), and perished even more quickly (within a day or two).

23. The transient, fleeting nature of the plant is designed to contrast with the longer living humans and animals that are mentioned in verse 11.

24. Verse 11 begins with the independent pronoun, which is designed to emphatically highlight the difference between Jonah and his God.

25. We know that Jonah was theologically orthodox; however, what Jonah did not seem to recognize at this point is that God desires His people to manifest the same type of character that Jonah previously admitted that he knew God possessed.  Jon. 4:2

26. In a similar fashion to verse 10, God applies the verb sWx (chus) to Himself, which here has the nuances of mercy, compassion, and sparing the objects of mercy.

27. Many interpreters have recognized this as an a fortiori argument, which is a Latin term that means with greater force.

28. Since Jonah was upset about such a minor matter as the death of a plant, which is the lesser of the two issues, does not God have every right to spare the greatly populated city of Nineveh, which is the greater of the two issues. 

29. Although the phrase even more, or how much more does not appear in the Hebrew text, is implied by this a fortiori argument.

30. Although not explicitly stated, what is implied here from the content of verse 10 is that God had invested His effort in Nineveh, and was responsible for its existence and growth.

31. Essentially, one may translate the first portion of verse 11 as should I not have even more had compassion and spared Nineveh?
32. The adjective lAdG" (gadhol—great, important, significant) is applied to Nineveh, to contrast with the insignificance of the plant.

33. The next statement about the population within Nineveh has generated two distinct interpretations; the first is that this refers to the total population within Nineveh, while the second indicates that this refers only to children.

34. Normally the terms right hand and left hand are used spatially to refer to different directions (Gen. 13:9, 24:49); however, in this context they are clearly used to denote some type of mental deficiency.

35. Some interpreters see this as referring to the moral ignorance of the Ninevites in general, since they did not have the advantage of special divine revelation concerning the moral will of God; morally and ethically speaking they were like children.

36. Others, like Keil and Delitzsch understand this phrase as a sign of mental infancy, which they do not restrict to only very young children, but extend to the age of seven years or so.

37. A hundred and twenty thousand children under seven years of age would yield a population of six hundred thousand, since, according to Niebuhr, the number of children of the age mentioned is one-fifth the whole population.

38. Since there is no reason to assume that the proportions in Nineveh would be any different than other places in the Middle East, this figure seems consistent with what we know of the size of Nineveh.

39. These children, who cannot distinguish between right and left, who are not able to distinguish good from evil, have not reached God consciousness, and are not yet accountable. 

40. This reference to the multitude of young, unaccountable children provides an even greater motivation for God to spare the city.

41. In addition to all the cruel, evil, adult Ninevites, God would have been obligated to destroy over 100,000 innocent children along with the guilty.

42. God has already manifested to Jonah that He does not care to destroy the innocent with the guilty, when He did not destroy the innocent sailors along with the guilty Jonah.

43. Further, Jonah would have been aware of the story of Abraham’s intercession on behalf of Lot, when he was confronted with the destruction of Sodom and Gomorrah.  Gen. 18:22ff

44. Beyond that, Jonah’s’ own theological orthodoxy led him to believe that God did not take any delight in judgment, He was a gracious and compassionate God.

45. God now moves to a lesser matter, which concerns the amount of livestock and domestic animals that would have been killed in the destruction of Nineveh.

46. Although some have seen the reference to the animals as either sanctified sarcasm, or as an appeal to Jonah’s practical side, it is simply a continuation of the a fortiori argument.

47. The idea is that even if Jonah was not concerned about human life, and especially about innocent human life, he would still have to acknowledge that animal life was of greater importance than plant life.

48. The book closes with this argument, to which Jonah obviously had no response; as Luther pointed out, “What could Jonah say to this? He was obliged to keep silence, defeated, as it were, by his own sentence”
49. Further, it should be evident that God is the first one to speak in this book and the last one to speak; although some may consider this unimportant, it serves to underscore the theme of God’s sovereignty seen throughout the book.

CONCLUDING OBSERVATIONS ON JONAH

1. Jonah was commissioned by God to perform a function that he had no desire to perform; therefore, he fled his post, abandoned his ministry, and sought to distance himself from God.

2. From that point forward, Jonah is out of fellowship; in fact, he is never seen in the book in fellowship.

3. There is no evidence within the book that Jonah hated all Gentiles; the only thing that can be said with certainty is that he harbored an intense hatred of the Assyrians.

4. Although Jonah is not in fellowship and thinks he wants to die, when confronted with the reality of  death, he finally calls on God to save him.

5. His prayer does not contain any element of confession or repentance; his prayer is simply an expression of gratitude that God did not kill him.

6. While orthodox in its theological content, the prayer demonstrates Jonah’s smug belief that he is superior to the Ninevites.

7. God saves him, demonstrating His great grace, which He desired Jonah to extend to the Assyrians.

8. However, Jonah continues his intense hatred of the Assyrians, and fully believes that those pagans should not be shown mercy.

9. Jonah’s overriding fear was that God would extend grace to the Assyrians; the thought that God would save and/or forgive the Assyrians filled Jonah with resentment and hostility toward God.

10. Jonah is commissioned again, demonstrating that he had no intention of going to Nineveh; however, he reluctantly complies with the second commission, fearing another manifestation of God’s displeasure.

11. Nevertheless, he is not in fellowship, still hates the Assyrians, still resents God for sending him, and secretly hopes that he will get to witness the destruction of those he hated.

12. Jonah gives a one day sermon, as he marches directly through Assyria, not concerning himself with who heard him or who did not.

13. He did as little as he had to in order to fulfill God’s command, and his message was as brief as he could make it (five words in the Hebrew).

14. The population of Nineveh responded in dramatic fashion, accepting the message as the word of God, and came to saving faith.

15. In like fashion, the King of Assyria also manifests the fruit of repentance, issuing an edict that was unnecessary as it turned out.

16. The mass conversion of the Ninevites was unprecedented; there is no record of a society not only coming to faith, but making the necessary Ph2 adjustments to God.

17. Their response averted the calamity that God had promised, demonstrating that human orientation to God (or lack thereof) is the basis for God’s righteous and just responses.

18. God gives Jonah another object lesson in His grace, leaving the reluctant, angry prophet with no response.

19. God effectively allowed Jonah to paint himself into a corner, and then used his own logic to show the prophet how indefensible his position actually was.

20. This entire book is just a brief (possible 2 month) portion of Jonah’s entire Ph2 existence; it would be without proof to conclude that Jonah continued to conduct himself in this fashion.

21. In fact, the abrupt ending of the book suggests that the lesson on grace and God’s sovereignty was something to which Jonah finally oriented.

22. The words of Jesus Christ demonstrate that Jonah was a great believer, as He points out to his generation that something greater than Jonah is here.  Matt. 12:41

23. The fact that Jesus Christ cites Jonah as an historical figure forces people to either accept the historical veracity of the book of Jonah, or reject the testimony of God’s Son.

24. The sign of Jonah is not to be understood as a subjective genitive; Jonah does not produce any sign to the Assyrians.

25. Instead, the sign of Jonah is to be understood as a genitive of apposition; Jonah is the sign.

26. The primary purpose of a sign is not the sign itself; instead, a sign is given to point to something greater.

27. The historical figure Jonah, and his experiences, point to something greater—namely the historical figure Jesus Christ.

28. Jonah’s experience in the fish, and his subsequent deliverance, foreshadows the death, burial, and, most importantly, the resurrection of Jesus Christ.  Matt. 12:40; Rom. 1:4

29. The target audience of the sign of Jonah was the evil and adulterous generation, which rejected the teachings of Jesus Christ by their unbelief.

30. Therefore, the sign of Jonah is directed primarily toward unbelieving Israel, and is not a sign to the Church.

31. Just as Jonah was used by God to evangelize a Gentile populace, so Jesus Christ will be used by God to bring all positive Gentiles into His flock.  Jn. 10:16

32. In most other ways, Jonah was not a precursor to Christ.

a. Jonah did not want the Ninevites to be saved; Christ died to save all men.  IICor. 5:14

b. Jonah ran from his commission; Jesus Christ embraced his commission to the point of death on a cross.  Matt. 26:39-44

c. Jonah apparently “sacrificed” himself to save those on the ship; Jesus Christ sacrifices Himself in reality to provide the potential of salvation to all.  IICor. 5:15

d. Jonah resents God’s mercy, grace, and compassion on his enemies; Jesus Christ offered Himself on behalf of His enemies to demonstrate God’s love.  Jn. 3:16; Rom. 5:10
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